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BOUNDARIES AND HYBRIDS
This article explores some of the complex ways in which the recent development of heritage, ethnographic, and historiographical discourses concerning the French village of Monadi•res, on the Mediterranean coast of Languedoc, has taken place through the implementation of overlapping 'disciplinary programmes' (Foucault 1977 (Foucault , 1980 . Disciplinary programmes 'define a domain of social reality to be turned into an object of rational knowledge, intervened in and made functional' (Gledhill 1994:148) . This knowledge is then implemented through technologies of power (appropriately designed practices), according to contingent, improvised strategies Foucault defines such programmes as pervasive in, and key to the reshaping of power relations in Western societies over the past five centuries, and they can also be viewed as a wider sociological feature of modernity. As a social template, they are malleable, highly productive of social transformation, and travel well, in space and time.
In Monadi•res, such programmes were already in evidence in the 1830s, when the national census began. Names, dates and places of birth, relationships, trades, and physical locations of each household have been tracked every six years -bar war or natural catastrophe -until the present day. A more recent wave of disciplinary innovation took place during the late 1990s, prompted by tourism development. In part, this enabled the municipal authorities to 'co-opt' and direct local memory practices involving material culture, to fashion a built environment for tourist consumption that resonated with the aura of a modernist myth of traditional rural communities (cf. Williams 1973) . The development has parallels elsewhere in France, and no doubt farther afield where rural heritage tourism has taken hold. Additionally, it formed part of a wider disciplinary process whereby the cultural practices, or 'intangible cultural heritage' 1 of 'indigenous' villagers was being documented and rationalised, as part of 4 tourism development and at times related conservation initiatives -which was a source of local conflict. This process of rationalisation has involved a 'deworlding' (Feenberg 2004 ) of past-related 'materials' from the sociality of the Monadièrois (long-term residents), which was intrinsically entwined with them; and their 'disclosure' into a body of cultural capital (Bourdieu 1992) for use by middle classes and predominantly recent immigrants engaged in tourism development. 2 In the case of 'intangible heritages' such as oral history, it has involved a process of disciplinary inscription and objectification. Those inscription practices which exhibit 'amateur' ethnographic qualities can be further qualified as examples of 'para-ethnography', that sensibility embedded in multiple cultural settings, forms and practices whose goal is to represent social life via a typically ethnographic process of knowledge creation for tailored ends (Holmes & Marcus 2005 , 2006 . 3 The term 'amateur ethnography' therefore refers to the integration of para-ethnography within cultural practices which are not located in an academic or other professional context, rather than implying a value judgment.
Theoretically, this conceptualisation provides an equivalent to what has been termed 'cultural commodification' (e.g. Greenwood 1989 ).
My own interest in Monadi•res, as I have presented it to my informants, has also been related to the village past, and how life has subsequently changed. And it was clear from the early stages of my work that parallels could and were soon drawn between my activities, and those of villagers disciplining local 'intangible heritages'. Not all of those involved were doing so for the purpose of heritage tourism development. One prominent figure in the locality is a professional historian, Jean Guiffan, who has published two accounts of the history of the village (Guiffan 1979 (Guiffan , 2007 . Most frequently, when people wished to locate me in terms of familiar stereotypes, I was identified with Jean as a type of historian. My incongruous activities were thereby 5 normalised and even welcomed. Village residents producing other forms of local historical or para-ethnographic discourse -often for heritage tourism ends -were also keen to connect my work with their interests. Indeed, to an extent, there were parallels to be drawn -and at times, my activities and data were viewed as a source of inspiration or even a resource for their projects. In this regard, interview tapes or photos were directly sought. This was a process I resisted, given the ire these residents' activities produced among Monadi•rois -although my research did find its way into Jean's revised village history (Guiffan 2007) .
How might this 'confusion' over the boundaries between our activities -'local'
historiography, ethnography, the production of local archives for pastoral conservation and heritage tourism -be resolved? How might our activities be differentiated? What might they share in common? Ethnographically speaking, what forms of discursive hybridisation are in existence? Is there any moral high ground to be had, or are we each disciplining the cultural heritage of the Monadi•rois for our own ends (and in my case, that of 'amateur ethnographers' as well)? For while it seems clear that in some contexts, the boundaries between anthropological and such discourses are self-evident, at other times the processes of translation and differentiation between them are less clear; and their exploration can be enlightening.
Consider the analytical description of the 'deworlding' of 'intangible cultural heritages' which appears above. Arguably, to conceive of such a process, I have performed a corresponding action of 'deworlding'. Meanwhile, my anthropological conception of 'indigenous' cultural practices or 'living traditions' which I utilise to conceptualise the social reality of my informants are tools in a disciplinary process of rationalisation analogous, in certain ways, to those para-ethnographic disciplinary programmes which form part of my ethnographic analysis, as we will see. Ultimately, I
6 argue, such junctures also have implications for the anthropologist's status as a social intellectual. Do the sometimes vaguely-defined end users and justificatory goals of anthropological research merit our distinction from other rationalisers of social reality we encounter in this paper (which it should be added, are relatively innocuous)? Perhaps we need to better discipline ourselves, better define our contextually-dependent ends and goals -and by implication the discursive forms and accessibility of our outputs -to ensure our research can be transparently differentiated from such initiatives? Or might we seek zones of encounter, dialogue and where appropriate, collaboration, 'para-sites' in Marcus's (2000) terminology, where our activities can assume novel, locally productive social forms? This enquiry constitutes the deeper meditation which informs this article.
The paper addresses two areas of disciplinary, heritage-related activity in Monadi•res. The first involves l'Association pour la conservation du patrimoine (the 'Heritage Preservation Association', a local heritage association), largely run by enterprising incomers, which was arguably a 'front' for assembling information about local cultural traditions to be mobilised in heritage tourism. The second was the initiative of a resident of a nearby commune and director of a small 'conservation' centre, Eugène Cassan, who was interested in the 'pastoral' conservation (Clifford 1986 ) of local cultural heritages which he perceived to be disintegrating, or to have already done so. The activities of the two overlapped, as Cassan was a member of the heritage association, although he did not see eye-to-eye with their goals. In my commentary, I subject these projects to analysis. On one level, we encounter the subtle ways in which ethnographic traditions are invoked in, and lend legitimacy to such practices, and are thereby hybridised with them in novel para-ethnographic forms. But the ethnography, of course, suggests a further frame: critically assessing anthropology's 7 relationship to indigenous cultural practices comparatively alongside these heritage discourses. For in Monadi•res, anthropological discourse is being produced alongside heritage, conservation, and historiographical discourse about a common topic -the cultural practices of Monadi•rois -and to a degree, via common discursive means. Any suggestion that the para-ethnographic enterprise, in its local multiplicity, is distinct from the ethnographic projects of professional anthropologists is undermined via the analytical framing of anthropology and these projects as disciplinary programmes. A comparative epilogue analyses the disciplinary character of these practices; the wider social fields (Bourdieu 1992) 4 through which they differentiate their identities; and fleshes out implications for anthropology.
PLACING HERITAGE IN HISTORY
Monadi•res lies on a lagoon bordering the Mediterranean Sea, some 10 kilometres from the city of Narbonne in the Aude dŽpartement of the Languedoc rŽgion of France. The administrative centre of the commune that bears its name, with some 600 permanent inhabitants, it is clustered around an outcrop of rock that juts out into the lake's northern half. The lake supports one of the two economic activities for which the village is renowned: it is still fished by a handful of remaining artisanal fishermen for eels. As for the other, much of Monadières' arid, stony earth, crossed by the motorway that leads to
Montpellier and Toulouse in the north and Barcelona in the south, is covered with vines whose grapes are used to produce the local variety of Corbi•res wine.
The village population, however, is far from constituting an integrated community living off fishing and agriculture. While 60% of permanent residents do claim to be from the village, the other 40% are recent immigrants, and 25% of the houses in the 8 village belong to second-home owners, of predominantly urban, north European origin. The story is that of the conflictive emergence of rural tourism under European modernity, concordant with the wider development of heritage and cultural tourism (Abram et al. 1997 , Boissevain 1996 , cf. Graham et al. 2000 , Hewison 1987 , Samuel 1994 The association will bring to light the life of our forebears, so as to recover the roots of the village and its inhabitants, putting its results at the disposition of future generations. Every man and woman can contribute, because everyone possesses memories, whether written, oral, photographed, or in the form of objects.
In the manifesto, another project was mentioned: 'a continuation of the collection of documents and photos … to revive the conviviality of the village'. The manifesto also makes a pledge for the future: to make 'our knowledge and resources available to help with the development of the village, albeit with respect for the decisions of your elected representatives'. It likewise mentions a tourism initiative: the exploration of 'an approach towards economic development which will render the village heritage a tool to discover and perhaps exploit its authenticity'. Other interests during its years of activity On several occasions he speaks of the 'disappearance of tradition'. He goes on:
Not long ago, the world of the fishermen in Monadi•res was very different. When old people came to the exhibition we put on in the old presbytery, for example, for many it was the first time they had been in the building since it had become the The book is authoritative. It also includes notes on the fishing economy. Indeed, when I consult with an older fisherman -who helped Cassan and Marty -he says that the book is largely accurate. This is also my assessment, based on archival resources.
! There is also a preface by Cassan:
As we progress little by little in the production of this series, 'The Fisherman's Craft', we are both surprised and gratified.
Surprised at the richness and diversity of the fisherman's arts and practices, the expert knowledge of the natural environment his profession requires, and the fine inheritance passed down to him by previous generations.
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Gratified by the relations we have established with men firmly rooted in the region [terroir] and proud of their profession. They are the living memory and inheritors of a fragile set of skills, the true guarantors of the quality of an exceptional natural environment, and those who veritably ensure its management.
We hope that this group effort, intentionally technical in its expression, will reach out to the larger development community, and will help stimulate respect for this professional activity, and for the conditions of its proper exercise.
Let us hope that prudence will in the end produce a harmony between heritage, authenticity, and local development.
14 As for the fishermen, reactions varied. Some, especially younger ones, did not appreciate the book. Knowledge of fishing techniques in Monadi•res is passed on within families, and there is competition for limited resources. As one fisherman said, 'Now anyone can learn how to fish on the lagoon. And we don't like that.' Such anger was directed at the authors, and the older generation who collaborated. However, it was apparent that for retired fishermen, preservation of techniques for future generations was a novel and appealing idea. In this respect, the project contributed to a broader revaluing of the past, and they felt new pride in these outmoded techniques. The book's reception, then, was controversial.
DISCIPLINARY FIELDS: LEGITIMISATION AND DIFFERENTIATION
Amateur heritage associations have been identified by Samuel (1994) (Bourdieu 1992) . With respect to the disciplinary practices of l'Association and Cassan, an analysis guided by such insights provides an enlightening perspective, in a context where differing fields of discourse about the past co-existed and were being reformulated -including anthropology and historiography.
(i) Legitimising patrimoine
L'Association was focused on the disciplinary creation of cultural capital for actualising the past of Monadi•res. This was conceived in terms of patrimoine, a 'heritage' that was variously interpreted as under threat, forgotten, or simply dispersed; although it was also evoked through possessive metaphors, as an object (commodity) that belonged to the 'community'. One encounters a composite of outlooks that incorporate both a sense of the past as a thing to be possessed, and that 'belongs' to the organic community of the village; a sense of the past's identification with a 'place' separated by historical rupture and the passing of chronological time from the present; and a notion that its traces (ruins) are still accessible via local memories and associated artefacts, but are threatened with disappearance. The members thus conceive of the past as 'completed', set off as a 'foreign country' from a 'present' that is qualitatively different, in a modernist vision of ruptured history. 15 It is nevertheless objectifiable as cultural capital, and of value for innovation precisely through the qualities of its otherness: as a potentially redemptive model for lived experience; as an aesthetic experience; and in terms of its exchange value in the field of heritage tourism.
The name of the group is a rhetorical claim to official institutional authority. It also suggests taking responsibility for a communal resource, which in France usually falls to 21 the state and locally, the conseil municipal -although the group was throughout most of its active existence an unelected association, with recognition and modest financial sponsorship from the conseil. In name alone, one can therefore note a metaphorical pretension to membership of the 'state institutional' field. This was encouraged by the professed overlap of members' concerns with those of the conseil municipal, historiographers, and university scholars (including myself), and the modest capital some could invoke in terms of networks with these fields. It was reinforced by the fact L'Association's motivations for carrying out these projects were complex, and reflected divisions within the group. Nevertheless, for several members, the creation of archival resources for actualisation of the past was preparatory research for the development and symbolisation of products for consumption by heritage tourists -a 22 wider phenomenon (Abram, Waldren & Macleod 1997 , Boissevain 1996 , Urry 1995 .
The objective, then, was eventual deployment via technologies of power associated with the regional heritage tourism industry. Which leads us to consider local attitudes towards l'Association. Some people had been willing to co-operate with their work; others had refused, or not come forward. Some were cynical about the whole enterprise, such as Guy Cadas:
You know, Matt, those people, I can't stand them. All they want to do is destroy the old Monadières … They're out to turn it into a nice theme park for the tourists. L'Association is the same as the conseil municipal. They're all after the same thing. They just want to make money … Call me cynical, but I'm suspicious of the lot of them.
Such reactions confirm that the idealism of l'Association regarding the altruistic value of their activities for the commune clashed with how they were viewed by many villagers -with good reason, as they were not their only motivations.
Finally, let us comment further on the social field in which they were operating.
Historiography in France is a prestigious activity, as is the long tradition of 'scholarly local history' that is a cousin to this field -with which Guiffan's and my own work 
Such motivations also drove the project for MŽmoire, although in his introduction
Cassan is less conclusive about the break with previous fishing practices. With respect to extinct practices gleaned from older fishermen, Cassan's role nevertheless remains one of salvage; and a wider remit for his work is apparent: 'We hope that this group effort … will reach out to the larger community of developers, and help stimulate the respect due to this professional activity, and to the conditions of its proper exercise …
24
Let us hope that prudence will in the end produce a harmony between heritage, authenticity, and local development' (Marty & Cassan 1993:6) .
Like l'Association, Cassan's activities were thus aimed at disciplinary creation of an archive from oral sources. What was his basis for legitimacy? He could claim a degree of legitimacy through the C.P.I.E., which was networked, state-funded and recognised, with links to environmental and cultural institutions. This also funded his activities, and this route clearly informed the work of l'association, whose members were aware of the folklore tradition and para-ethnographic elements of regionalist literatures. A shared genealogy thus generated one nexus of 'borrowing' between these social fields. Cassan, of course, was better acquainted with the anthropological project itself, as we have seen.
Returning to the contemporary epoch, he notion of 'disciplinary programmes' will enable a sharper comparative focus. As stated, disciplinary programmes 'define a domain of social reality to be turned into an object of rational knowledge, intervened in and made functional' (Gledhill 1994:148) which is then implemented through technologies of power (appropriately designed practices), according to contingent strategies. Let us now use this concept to draw some parallels and distinctions between these ostensibly distinct social fields.
The ways in which disciplinary programmes involving heritage and conservation Ultimately, then, analysis of similarities and differences between these disciplinary practices problematises anthropology's relationship to its subjects, and in the final analysis, the anthropologist's status as a social intellectual. Anthropologists are engaged in their own programme of disciplinary power (cf. Rabinow 1989) . One way, perhaps, in which the anthropologist might clarify this issue is to critically rethink the feedback loop from such 'disciplinary' fieldwork to its subjects. Grimshaw and Hart (1993) identified a related 'insularity' in academic professionalism. intrinsic to the anthropological programme, aligned on the trajectory of scholarly differentiation rather than collaborative objectives or public accountability, no fertile distinction might exist from which impact -with its implication of an abrupt closure of distance -could be generated.
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